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Foreword

The International Finno-Ugric Students’ Conference (IFUSCO) was first held in the
spring of 1984 in Gottingen. As the IFUSCO-2019 organizers nicely put it in the foreword
to their book of abstracts, it is “a yearly conference, organized by students for students,
haphazardly moving from city to city each year”. The conference has become widely
popular among students as it serves as a friendly platform for young scholars to meet, share
their experience and learn about cultural and academical happenings in the world of Uralic
languages and cultures.

It first came to Prague in 1993 (at that time it was organized by Lenka Farova who is
now the head of the Department of Finnish Studies at our university). We are happy to host
the conference again, and even happier to be able to meet again after the Covid pandemics
when the conference had to be cancelled in 2020 and then, in 2021, it was held on-line only.

This is the reason we have decided to prepare it in a hybrid form which allows for a
certain flexibility, should the conditions suddenly change for any of us. Unfortunately, with
the Russian invasion to Ukraine and the restrictions the EU countries have imposed on
Russia, involving limited visa permits, the number of Russian participants is rather low
compared to previous pre-Covid conferences. There are about 50 participants in person and
about 30 online participants which we consider a great success. Our main aim is to all be
able to enjoy our time together.

This year, the presentations deal mostly with linguistics, folkore studies, history and
only a few of them focus on literature. The book of abstract is prepared as an electronic
version available online. The contributions have been arranged graphically and we do not
take any responsibility for their content.

We would like to thank the Faculty of Arts for the possibility to organize the conference
here, and especially the Department of Finnish Studies. The organizing would have been
much more difficult without the help and support provided by Lenka Farova. Our deep
thanks belong to Jeremy Bradley who dedicated a great part of our Mari lessons to
answering our queries about IFUSCO organizing. We would like to thank him as well as
other guest speakers (Michal Kovar, Santeri Junttila, Tiina Klooster) for accepting the
invitation. And, of course, we would like to thank all of you who have helped with
translating and chairing the sessions.

The IFUSCO-2022 team:
Valentina Dani
Katefina JagoSova
Petr Kujal
Dominika Strizkova
Zuzana Vorlikova
Sorla Wojnarova



Adamovsky Vit

A samanizmus és elemei a magyar népmesékben / Shamanism and its
elements in Hungarian folk tales / Schamanismus und dessen Elemente in
ungarischen Volksmérchen

Die uralte Tradition des Schamanismus kam der ungarischen Ethnographen des 19. und 20.
Jahrhunderts (Didszegi, R6heim, Solymossy usw.) zufolge ins Gebiet des heutigen Ungarns
aus Sibirien, von wo aus das ungarische Ethnikum ebenso stammt. Die Hauptrolle im
Rahmen des rekonstruierten (!) ungarischen Schamanismus spielte der sog. Taltos, der nach
dem Vorbild der sibirischen Schamanen eine zentrale Position auch in der damaligen
ungarischen Gesellschaft einnahm. Er sollte ein Heiler, Wahrsager, geistiger Fiihrer und
Vermittler zwischen den Menschen, dem Himmel und der Unterwelt. Dieses Konzept wird
heutzutage seitens der zeitgendssischen ungarischen Ethnographlnnen kritisiert und das
Vorhandensein vom Relikt des sibirischen Schamanismus in Europa wird in Frage gestellt.
Dennoch sind diese Elemente in der ungarischen Volkskultur und Mythologie fest
verwurzelt. Zuerst wird der sibirische Schamanismus kurz thematisiert, der im Gegensatz zu
dem ungarischen ausfiihrlich dokumentiert ist. Danach folgt eine Beschreibung der
Volkerwanderung der magyarischen Stamme von ihrer finnougrischen Urheimat. Der Kern
dieser Arbeit besteht in der Problematik des ,ungarischen Schamanismus®, dessen
Fragmente in der Folklore, bzw. in der miindlichen Volksliteratur, angeblich iiberlebt haben
sollen. Diese schamanistischen Motive werden anhand gewdahlter ungarischer Volksméarchen
identifiziert, analysiert und bewertet.

Aderu Ramira (Agapy Pamunpa Cochmss ApTeMOBHA)

OMHOKy/IbmypHble O0CO6EHHOCMU BENCCKUX NOXOPOHHbIX npudumaHul /
Ethnocultural features of Vepsian funeral lamentations

Veps/Vepsians are a Finno-Ugric people, one of the indigenous small-numbered peoples of
the North (Russian classification). They live in the area between Lake Ladoga, Lake Onega
and Lake Beloye — in the Republic of Karelia, in Leningrad Oblast and in Vologda Oblast.
Veps are divided into three groups according to the dialects of the Vepsian language:
northern, middle, southern Veps. For the Veps, the rituals of the family cycle are especially
important. The main stages of these rituals are wedding and funeral rites which were
accompanied by lamentations. In that way, they became an inseparable part of the life of the
Vepsian people. The funeral rite has preserved the performance of lamentations to this day
by being more conservative. The funeral rite is an important part of the ethnic group’s
cultural worldview. Also, it is a one of the most striking indicators of the traditional culture’s
specifics and an important marker of ethnic identity. The Vepsian funeral lamentations have
a function of a special language of communication with an individual who is in a
“transitional” or “threshold” state, as well as communicating with the world of the dead.
Also we can see a mythological representations, such as “the soul of a girl who is in a



“transitional” state. The aim of the study was to clarify the way the Vepsian funeral and
burial lamentations, as well as a rites and rituals, perform the functions of ethnocultural
markers, and to show how these cultural features distinguish Veps from neighboring and
kindred peoples.

Anisimov Nikolaj (AH1cumoB Hukonait)

«3H2eKbIM bIWMA, NOSAHOapa, KyMbIIbIM WYKMA...»: yOMYypm-s/aKbIH
WOHbIMaWmMbIWM 6yYbIPaH YOHXO

Kanbik MudonoruiibiinTe, MyKbDK TOAbIM (OMBK/IOPBIM UKTe-BeChllaH KaslacKajbIMalliTe,
KBbI3BIT MapTear IMIbIMJIbIIbIMe, OH aii 00pa3-B/lakKbIM BallUTUSAII jvelll. Mudosoruil CroxeT-
B/IaK KaJbIKbIH TYBbIPA TPAAULIUMKBIM TOUBIH IMyaT Aa TYHSIY)KMalllbDKbIMM, PeTUTUIKbIM,
HY/aKbIM, KOWBIII-KYUBIIIBDKBIM, 3THOJIMHTUBCTUYECKUH TIPOIECC-BJIAaKbIM  /la  T.M.
OHUYBIKTAT. TH/e MJOK/IAABIITe YAMYPT MUAMOIOTHUIBICE HeJle, IIBIMJIbIIbIMEe 00pa3biM MOYbIH
nmysHa — OyubIpaM, mMajieMAbIMaH, KaJbIKbIILTe TyAJaH TYpJIO Bepe OWbIpeMaJsTIle JIMbIM
nyatr. Tuzme dhosmbKIop 00pa3 TIOPK HbLIMe ThIU TOJIBIH [ja YMYPT-BJIAKbIH J€MOHOJIOTHM
CUCTEeMBILITbDKE TIOCHA BepbiM HaJlbIH II0Ta. YAMYPT-BJAAKbIH LIOHBIMBIIIT TIOYell
OyublIpasiaH KOKbITE XapaKTePUCTHKBLIM ITyalll JIelll: UK MOTHIPBIM TYAO 03aM TOsTH7apa,
MoJjilia Zia CeKC MOTBIPhIM JacKaH'/iapa, a BeC MOTBIPbIM — TYpPrbDK/IaHBIMAIIbIM, CEeKC
MOTBIPDBIM BHELIbIMAILIBIM, Kall ajie yil uepbiM KoHga. HOxo BepeinTe (TarapcraH,
baBnMHCKUI paliOHBIIITO) TU/e 00pa3 cail KOHUBIIILIM I'bIHa OHYbIKTA. Bydbipa Typod Tyc-
ChIHBIM HaJIbIH KepTelll: aHTPONOMOPGHBINEIM, 300MOP(HBINBIM, «HYI1€BOMOP(HBIMbIM»
(karigpiMe). Ubuia MarepuasnbiM ILOTHIL Ha/lbIH, THU/E YOHBIM TOUBbIH MybIMAalITe KyM
IIOPBIHBIM TIaJIeMJalll JIMell: TIOSH/BIKBIM KOHABIIMIO YOH, MOp)KMapuii/eHTaBaTe YOH,
YyepbIM KOHJBIIIO UoH. [lajeMabpiMaH, UK 0Opas3biiliTe KYITHO MajeM/biMe KayKHe MOTBIPKO
ajie UKThDKe I'bIHA JIMWBIH KepTelll, Thire, MyT/1aH, 0aBMMHCKUM yMYPT-BIaKbIH.

baubipa YOHBIM IIbIMJIAIIIIAH [IaHUe JIUTepPaTypbiM OHYEH JIeKMe, HO 3H TYH' Ha/bIpbIM
aBTOPBbIH 3aKaMCKHUI yAMYPT-B/aK /leKe KOIITMO SKCIeAULIUM MaTepuasi-B/aK MbILTEeHbIT.
MarepuaneiMm Thirak «B koHTakTe», «Facebook», «OpHOKIacCCHUKW» WHTEPHET-pecypc
TMOJIIILIMO JIeHe TIOThIMO, Thirak «WhatSApp» TpUIOKEHHUHBIM KyubUITMO. ODH TYH
WCTOUHUK — OyubIpa HepreH MU()OJIOTHI OHTbIMAIII-B/IaK.



Béres Matyas

Male-female opposition in the Mansi language

A n6- és himnemti jel6ltek kozotti kiilonbségtétel a vilag minden nyelvében megmutatkozik
valamilyen szinten. Egyes nyelvekben erre kiilén grammatikai eszkozok allnak
rendelkezésre, azaz a biologiai nem (sexus) grammatikai kategériaként (genus) is jelen van,
de olyan nyelveket is talalunk, amelyekben a nemek szerinti elkiiloniilés a személyes
névmasok szintjére korlatozodik. El6bbi csoportba tartozik az indoeurdpai nyelvek
tobbsége, mig utobbira az angol nyelv lehet a legkézenfekvébb példa. A nyelvtani nem
szerepe azonban tulmutat a szemantikai funkciokon, elsédlegesen ugyanis morfoszintaktikai
rendeltetéssel bir. A nem tehat a nyelvi rendszer egyik kdzponti részeként van jelen a genust
ismerd nyelvekben. De mi a helyzet akkor, ha az adott nyelvben nem ismeretes a genus
fogalma? El6adasomban egy altalanos tipologiai attekintést kdvet6en erre a kérdésre
keresem a valaszt. Vizsgalatom targya a manysi nyelv volt, melyben — akarcsak az urali
nyelvcsalad teljes egészében — a denotatum biologiai nemének kifejezése lexikai
eszkozokkel torténik a grammatikai nem hidnyabdl fakadéan. Célom, hogy ramutassak
azokra a sajatossagokra, amelyek a manysit — kiilondsen annak északi (szoszvai) valtozatat
— jellemzik. Hiaba nem ismeri ugyanis a genust a nyelvcsalad t6bbi tagja sem, az egyes
nyelvek egészen eltér§ stratégiakat alkalmaznak a denotacié soran. Az altalam vizsgalt
fogalomkorok kozé tartoznak tobbek kozott a rokonsagnevek, foglalkozasnevek, illetve a
him és néstény allatok elnevezései. A manysi nyelvi adatok forrdsdul a Munkacsi Bernat
gyljtésein alapuld, Kalman Béla szerkesztette Wogulisches Worterbuch, a Lujima Seripos
nevii manysi tjsag, illetve az Ob-Ugric Database féként folklérszovegeken alapul6 korpusza
szolgalt.

Bratina Tomas

The influence of Sami and Kven language on the Northern Norwegian dialects

Northern Norway is an area in which several nations, such as the Sami people, the
Norwegians, or the Kvens have coexisted for centuries. Despite the linguistic diversity that
characterizes this area, and which may have led to various morphological, syntactic,
semantic, or phonological specifics, local Norwegian dialects have rarely been the subject of
research.

In my presentation, I would like to draw attention to the northernmost and easternmost
part of Norway, Finnmark, and specifically to its interior. This is an area that has historically
been closely linked to the Finno-Ugric population. The coexistence of Norwegian as a
representative of the Indo-European languages and Sami or Kven as representatives of the
Uralic languages may have resulted in several specific features. My goal is to present those
features related to morphology and syntax.



Dani Valentina

MopchocuHmakcudyeckue u ¢ppaseosioeudecKue xapakmepucmuku PUHCKO20
fAA3blKa KaK UHOCMPAaHHO20 Ha OCHOoBe OaHHbIX MexO0yHapoOHO20 Kopnhyca
¢huHCKO20 si3blKa Kak uHocmpaHHo20 / Morphosyntactic and Phraseological
Features of Finnish as a Foreign Language Based on Data from the
International Corpus of Learner Finnish

Tema Jok/azia Kacaercss MOP(OCHHTAaKCMUeCKUX, (hpa3eosiorMueckKux U JIeKCUYeCcKUx
ocobeHHOCTel (PUHCKOTO s13bIKa KaK MHOCTPAHHOTO Ha OCHOBe JJaHHBIX MesKyHapoJHOTO
Kopryca (pMHCKOrO si3biKa Kak uHocTtpaHHoro (International Corpus of Learner Finnish).

Hoknan mpesicTaBsisieT coO0M aHaMNM3 TEKCTOB PYCCKOTOBOPSILUX U UEIICKOTOBOPSIIUX
CTYZ,eHTOB (DMHCKOTO s13blKa KaK MHOCTPaHHOTro. B kopmyce HaxoguTcst 178 TeKCTOB YPOBHS
Bl or yemickoroBopsiljux cTyAeHTOB U 102 TekcTa OT pPyCCKOrOBOPALIUX CTYZAEHTOB.
CrygenTsl u3yvyanu ¢uHCKMM a3blK B Yexun u B Poccun. Koprnyc He cofep)XKUT TeKCTOB
WHOCTPAHHBIX CTY/IeHTOB, W3YUMBIINX (UHCKUNA s3bIK B DPUHISHAWM, UTOOBI KOHTEKCT
obyuenust GUHCKOMY SI3bIKY ObLTT KaK MOXKHO 0OJIblile CDABHUTE/IEHBIM CPeJjU CTY/|€HTOB.

Lens poknaza — OIpefendTb, KaKWUMU SBJISAIOTCS  CaMble  PaclpoCTpaHeHHble
MopdocuHTaKcuUeckue, (pas3eosioruueckvie U JIeKCMUecKde OLIMOKM B TeKCTaxX
PYCCKOTOBOPSILIIUX M YeLICKOTOBOPSILLIUX CTYAEeHTOB YpoBHA Bl u Takke orpezenuTs,
OT/IMYAKOTCS JIM TEKCThI YeLlICKOTOBOPSILLUX CTYZEHTOB (DUHCKOTO SI3bIKa KaK MHOCTPaHHOI'O
OT TeKCTOB PYCCKOTOBOPSILIMX CTYAE€HTOB 110 KOJTMUeCTBY U THUIIOJIOTHH OLINOOK.

Teopetrueckas 6a3a [jokazia — Teopust (PUHCKOTO s13bIKa KaK MHOCTPAHHOTO, KOPITyCHast
JIMHTBUCTHKA.

Demin Rodion Sergejevi¢ (JemunH Poanon Cepreesuny)

Ob_ UNCTOPUN BO3HUKHOBEHUST [.5IPALUBIO  YCTb-KY/IOMCKOIO
PAVIOHA PECITYBJ/IMKN KOMU

Sparrpio MectuTuOMa Komu Pecriy6vkanOn KynOMiH parioHbBIH. OHi 1MoCE-710KbIH 0710
375 wmopr. CornpanbHON HH(PPACTPYKTYpabiC SIpallbioblH apTMO IIKOJIABICh, UYeIs/b
CaJIbICh, K/TyObICh, MOIITAbICh, (heJTh/IIIepCKO-aKyIepCKOM MyHKTHICH /1a KOTe/bH OHbICh.
YmkanaH cdepabic OHi éHa A3eCKbIIMOMA. OM COMBIH 3 aciiOpa ypKaibich. MyKOfCHKacC
yIPKalaHiH MTOCETOKBIH a0y.

SIparirbi0 HUMBIC apTMOMa KbIK KbIBibICH: fIparin - TepacuM, 10 — peka; SIpaiirbio — peka
lepacuma. Mu roacuM TardOC HO3BIC/BICH, MbIia Tag3d HUM-TOMaOCh TMOCETO0KCO.
MusiHibl BodaBuz3uc 130 mopt. Ha mubick 66 mMopT (51%) IIyHC «Sp-OIi-b-10» IO, «SIp
OIIBSIC FObIH», 52 MOpT (40%) «SIpamr 10 HUMBICE» 1O U 12 mopt (9%) «Spair mMopT
HUMBICh» TI0.



OdunmanbHOM CIIPaBOYHUKBIH SIpalirbi0 apTMaH KaziHac JblaibbicbO 1956 Bo. Ho Taiio

aby crOu kagmac. Cins, komu Bukuneausein uHZOMa 1950 Bosic. Ta BOCHa MU HyOfiiM
aciiop TysyiOM, CEPHUTIM MOPLICH HO3KO/, Tys/IiM apXyUB Ma-TepPHUaIbsIC.
SIparirproca IIKo/Ia My3eHbIH 9M IMOCETOKIOH UCTOPUS HbUIBICH anbboM, UM COHI MHOMa,
MbIii 1947 BOBIH MOCEIOK WHBIH BOJT Bosbca BOPIyHKT/IOH Bes-KormombCkOl MacTepcKOi
y4yacToK. 1948 BOBIH BaliMCHbI MeZBOJ/3a TPAaKTOPBSIC, BOCHTICHBI IIKO/A, 3aBOAUTICHBI
CTpOUTHbI ~ 6GapakwsC, BOPIYHKI/JLICE KOHTOpa, HsAHb IOXKajaHiH, By3aCsHiH,
snekTpocTanipsa. 1950 BObIH CTPOWTICHBI HUH KbIK Jla HE/b Marepaa Kepkasc jga Kiyo.
TTOpeICh MO3/I0H Ka3bTbUIOM CEPTH, TaiO KepKasicaC EH/DKbIKA OTiCHbI Hemeubsc: I1IBHH,
[less, Tepunr ga MykOz. HaiiOc TaTtuO BaitOicHBI Bexkaro CITerrocénobich.

Spamrei0  TOCENOKIOH apTMaH HCTOPUSBIC  33B  TOMblJAa HMTYOMAa  Marbicca
CITELITOCEMOKBIACOH UCTOPUSKOA. Ta BOCHa MU TyssliM Bexkaro CHeLjocénoK-/bICh
ucropusicO. CiiiO0 aprmOma 1930 BobiH, a 1933 BObIH C3HI HMH BO/nOMa 581 Mmopr,
TT0BO/DKBEBIH perpeccust Y0 CropOM Hemeubsic. OHi OCEIOKbIC OBTOM.

U1 cigs, SparretolOH apTMaH KafachlC €Ha BOJ3KBIK OGWI[MaIbHON KaZachiCh,
CTOYPKBIKA KO - 1947 Bo. TaTIIOM bIKBIZ, TOPBATOMBIC/IBICH TTOM-KaCO MU KyTaM TYsSIBHBI
BO/30 Ha.

Ermakov Natalia

Ersa-mordva pulmaitkud kui téekspidamiste ja uskumuste indikaator / 9p3s-
MOpAOBCKMe CBaAeOHble NPUUUTAHNA KaK MHAMKATOP BepoBaHUii U
BO33peHUs Hapoja

Ettekanne késitleb ersa-mordva pulmaitke ja nende kasutust tdnapdeval. Teema valikul
ldhtusin oma rahvusest, olen ersamordvalane. Périt olen Ardatovo rajooni, Luvne kiilast.
Seal on ka itkutraditsioon ja nendega seotud kombed veel moningal mééral elujoulised.

Kasvukeskkond on andnud mulle vdimaluse jédlgida itkudega seotud rahvapdrimust
Mordvamaa kiilades tdnapdeval ning tekitanud huvi rahvakultuuri vastu tervikuna. Lisaks
sellele olen t66tanud arhiivides ja kdinud itke kogumas.

Ersa-mordva itkude juured ulatuvad kaugesse minevikku. Nendes juurtes ja
kristluseelsetes uskumustes peegeldub ajalooline tegelikkus, milles rahvas elas:
loodustingimused, to6tingimused, kontaktid teiste rahvastega ning etnilised vastasmojud.

Siin me saame hdha religioossed ja paganlikud mojud ja selle kaasneva evolutsiooniga
tekkinud siinkretismi, mis onsiigavalt juurdunud omapérastele uskumustele ja tavadelening
sdilinud tdnapédevani.

Itk on poeetiline monoloog surnute ja elavate, inimeste ja jumalate vahel. Itkemine
kuulub suuresti naiste traditsiooni kui iiks rituaalse kommunikatsiooni viise elavate ja
surnute vahel ning ka kogukonna huvide edendamine.
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Morsjaitke tdnapdeva ersa pulmades ei maéletata-esitata ega jdrgita oma rahva
traditsioonilisi pulmakombeid. Jargitaksevaid mondasid arhailisid kombeid, mis on seotud
esivanemate kultusega. Meieni on sdilinud ka moned pulmatavad: dnnistamine, pulmapédeva
mddramine ja monedes kiilades on taastunud neiupdlvega hiivastijatmine Nelipiihade
péeval.

Kokkuvoteks saab teha jdrelduse, et 19. sajandi 16pust kuni kdesoleva ajani ka paljud
itkud- ja nendega seotud kombed mérkimisvddrselt muutunud, taandunud ja isegi hddbunud.
Esmajdrjekorras on hddbunud pulmaitkud ja nendega seotud eelkristliku taustaga kombed.
Pulmaitke  esitatakse ainult  kontserdilaval ja  etendustel, vdhesel = maéral
pulmades.Pulmaitkud ja nende tekstid nditavad rahva ajalugu, uskumusi, traditsioone ja
toekspidamisi.

Yuacmue 6 KoHgpepeHyuu noddepixcaHa IIpoepammoli PodcmeenHblx Hapodos u
Accoyuayuu Hapodos OScmouuu (Hoimurahvaste Programm ja Eestimaa Rahvuste
Uhendus).

Fedorova Valeriia

Udmurt Traditions of Rites as a Means to Preserve the Udmurt Language in a
Multilingual Environment

The present presentation aims to explain the role of rituals and rites as a conservation space
for the Udmurt language in the Udmurt Republic, the Russian Federation. Udmurts live side
by side with various ethnic groups, such as Russian, Tatar, Mari, Bashkir, and others. The
fact that Udmurts are indigenous people in the Udmurt Republic, on the one hand, makes
the Udmurt community still eager to maintain their identity. On the other hand, they must
adapt, relate, and cooperate with communities across ethnic groups and that makes Udmurt
society face two realities, namely adapting and maintaining the identity inherited from their
ancestors. Previous studies have found that to preserve a language people can use the
traditional arts, rites and rituals in which the classical lyrics are sung as one of the
conservation media of the Udmurt language. This presentation specifically describes the
potential of traditional arts, rites and rituals as a conservation medium for the Udmurt
language. Furthermore, there is an opportunity that language can be used not only for
identifying the community but also as means of strengthening the identity of the Udmurt
community in the Udmurt Republic.
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Gorbunova Anzhelika Vladimirovna (lfop6yHoBa AHxesnvka BnagMmmposHa)

lMepBas HapOOHass MOPOOBCKas ckasumesibHUya Echumusi Kpusoweesa

Edumus IlerpoBHa KpupoiieeBa (1867-1936) — mepBasi HapojHasi MOpZoOBCKasi (3p3s)
CKa3WuTe/lbHULA, Yb€ WMS MepBbIM [JOLLIO /0 COBPEMEHHOIO UHWTaTe/ss W Yy4EHOro-
donbkiopucrta. CkasurenbHulla KprBollieeBa moyunsia U3BeCTHOCTb Kak B Poccun (Ha TOT
momeHT CoBeTckuii Coro3), Tak ¥ B MUpe, O/1arojapsi TaKOMY >KaHPY YCTHOTO HapOJHOTO
TBOpYECTBA KakK «I1au». CamMble 3HaMeHUThIe eé Tipou3BefieHrs — 310 «Ilnau o Kupose». OH
ObUT BHIOUT 30/10THIMM OykBamu B T. JleHuHrpaje (ceiiuac 3to CaHKT-IleTepOypr) B my3ee
M. KupoBa. BTopol u3BecTHbIM Tijau - «Kak MHe rope MOE BbIIJIAKaTb», MPUUMHOU
CO3/IaHKSI KOTOPOTO CTaJjIo IMUHOE Tope — CMepThb OT rojofa 1 Oosie3Hell cemMephix fieTeid u3
oAuHHaALATU. KpuBollleeBa — 3ameuaTesibHBIM TMO3T-UMIPOBU3ATOP, YHUKA/IBHOCTh €€ B
TOM, UTO CKa3uTelbHHI]a Oblla COBEpIIEHHO HErPaMOTHOW, HO TIPOM3BEeIeHUs el
co3JaHHble, ObI/TM M3yd4aeMbl W3BECTHBIMU YUEHBIMUA — (DOJIBK/IOPUCTAMU U JIMHTBUCTAMH C
MUpPOBbIMU UMeHaMd. VIms Ecdumunm [leTpoBHBI BowlIIO B 30/0TOM (OHJ MHUPOBOIO
donbkaopa. B aTom roay et ucrionHsiercst 155 ner.

Koivunen Tomi

Yomypm "Kyna" kbis/1I0OH ceMaHmMu4yeckOUl cy6beKmbIC/1I0H BeX/102bIC

YIAMYPT KbIBIBIH 5M MOJA/ILHOM KbIB "Ky/a3" ‘koi0’. CTaB rpaMMaTHUKasChIH THKOMa, MBI
"Ky/13" KbIBHOH CeMaHTHUeCKOW CyOBeKThICIIOH BEXJIOTHIC TBIP 100 CceTaH Bex/IOr, b0
CbI MBIILICE HUHOM a6y riykOMa. 30bUIb KbIBIBIH BEK KO BHA30HBI TIIOTII HUMTaH BEX/IOL.
Me neiggu 11 He6Or, KOABACHIH TKOMa YAMYPT MO0 IepbiM IPaMMaTHKA HbUIBICH.
ITpeseHTaisiaM Me CEpHHWTA Chl HBUIBICH, MbIM HeGOresicac cynanO "Kyia3" KbIBIOH
CYOLEKTBIC/IOH BeXK/IOTBIC MBIIBICH /Ia KYTIIOM BEXK/IOT BHA30HBI 30bUIb YAMYPT KbIBHBIH.
Me TIOTII OTKOZsIa yAMYPT "Ky/m3" KbIBCO KOMM "KOBHBI" KbIBUBICKO[. Ta KbIBbsIC aly
OTKOALOCh, ChbI MOHJA MBIA yAMYPT "Kyia3" OF BEXKChbbl; CiliO0 agA3uchbO TIHOTII
CUHTaKCHChIH.

Kutergin Pavel

Bilingual songs (chastushkas) in modern life in the udmurt village Dyrdashur
(Sharkan district, Udmurtia)

In modern times, there is a significant interest in folk art and traditional culture, as
evidenced by the increase in the number of folklore groups, interest in studying and
replenishing the local archive with folklore materials, various projects related to the
promotion of traditional culture in the field. The same processes are observed in the
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municipal districts of the Udmurt Republic - in the regions of the Udmurt Republic. In the
presented report, attention is focused on the existence of the song tradition in the village of
Dyrdashur in the Sharkan region of the Udmurt Republic in the modern space. In the
village, many songs and chastushkas are performed in both Udmurt and Russian. They
sound at various events - family and village holidays, concerts. Our attention was attracted
by chastushkas as the most popular genre of local tradition, reflecting the interaction of the
Udmurt and Russian languages. The functioning of song genres, namely the chastushka
genre, in two languages (Russian and national) is typical for all ethnic regions, since
Russian is the state language of communication for all peoples living on the territory of
Russia. In the Sharkan district of the Udmurt Republic, Russian population has been living
since the second half of the nineteenth century, which inevitably entailed the need for the
Udmurts to communicate in Russian. The analysis of the poetic text made it possible to
single out three groups of chastushkas, differing from each other not only in content, but
also in the degree of concentration the resources of BOTH the vernacular and the Russian
languages. The nature of the borrowing of Russian vocabulary, the attitude towards it, and
the functional properties of the borrowed word in the recipient language.

Kuznetsova Anna

Indigenous peoples: the UN and Russian perspectives

Speaking about the rights of indigenous peoples, it is important to introduce the term
‘indigenous peoples’ and explain its usage in the UN and Russia.

The term ‘indigenous people’ first appeared with the ILO Convention on Indigenous and
Tribal Populations No. 107 adoption in 1957. In the 1989 Convention, the term ‘indigenous
peoples’ was specified. According to it, indigenous peoples are the descendants of those
who inhabited the country or geographical area of which this country is a part, at the time of
its conquest or colonization, or at the time of the establishment of existing state borders, and
who, regardless of their legal status, retain some or all of their social, economic, cultural and
political institutions.

The Russian Federal Law “On Guarantees of the Rights of Indigenous Peoples of the
Russian Federation” (1999) declared that small-numbered indigenous nations are peoples
who live in the territories of the traditional resettlement of their ancestors, preserve the
traditional way of life and household, whose number is less than 50 000 peoples and who
identify themselves as independent ethnic communities.

Thus, the UN term can be applied to Russian Finno-Ugric peoples. However, Russian
legislation has another definition of the term; Russia has not ratified the UN declarations on
indigenous peoples and does not recognize many Finno-Ugric as indigenous. One of the
main reasons for Russian non-ratifying the UN conventions is the regulations on land
ownership (in Russia, indigenous peoples cannot own the lands), and the absence of a
procedure for land claims solutions.
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Lastochkina Yelena Grigorievna (J/lactouknHa EneHa puropbesHa)

®dpa3eosio2usMbiime MemMeoHUM-8/1aKbIH Ky4Ybl/IMa/imMbIUm

WbliMe — 3HAK CHUCTeMe, TYAO KaKHe Ka/bIKbIH Wb YMbIIbIMALILDKGIM MOUBIH IIya.
VbIIMBIIITe Ka/bIKbIH LIOHBIMAIIBDKE, IIMKMALIbDKe, MIMHULIMAIILDKE, MOIUTHIMALIbIKe,
yII-aKbl/DKe [ja T.M. OHUBIKTA/ITelll.

Meteoposioruli (rpek meteora «kaBace siBleHHW» fa logos «TyHemmall») — MjiaHAbICe
arMocdepe [a TYLITO BIITA/TIIE TPOLECC-B/IaK HepreH Hayko. MeTeoHMM — WBbUIMBbIH
KynemaH yxkaubDke. [IypTyc aiifieMblH, OCHAaK MapW{ KasbIKbIH, W/BIIBIITEDKE KYTy
pONbbIM MoOZell. Jlle KypbIM JeHe anjeme IIypTyCbIM, WIreyblM 3SCKepeH ILIOreH.
Merteoposioruii ponbKIOPbIH U3UPaK XKaHPJIaIIThDKe CaiibiHaK TMasijbIpHa.

HJoxnazpiiire MeTeOHUM-BJIaK ¢dpaseonorusmelIiLTe CeMaHTHKe MOI'bIPBIM
IIBIM/IA/ITBIHEIT.

Mapuii HbIIMBIIITEe LIYKO (Ppa3eosiorM3M-BlAaK WreublM OIBIT OHYBIKTO, a ai/ieMbIH
Wb  paZiaMKbIM  OHUBbIKTAaT. CeMaHTHKbIM IIOTHIII HaJblH, TbhIral MeTeOHHM-
(hpa3eosorn3M-BaaKbIM NajgeMzartl Juer:

1. AiiieMBIH TY>KBas TYCIIO: MapZexX ByH, MapZeXk BysiH, MapZie)X BakLIl raul.

2. AiiieMbIH (hM3UUeCKU COCTOSIHUVDKE: BOJITeHUe raid KOsl MOThIP/IaH WYIITHIH-1IOKIIIbIH
yyuelll, JIaBbIpa IbIY JIeKTalll.

3. OMoLMI MOTBIp: HA MYIITO, HA LIOKIIO OTbUI, MyWTO SHJAp KaBallTe, KyAbIpUYO
pallKaaTeH.

4. VlHTeneKTyanbHbI MOTBIP: ByUBILITO Map/ieX, BY>K0 sSTHAAP.

5. KyTbIpbIMO cep: Map/ieXbIil MyThIM KbILIKAIll, TyWTO yMILAIIKe BYAbIM 10/ bLIALLL

6. Mopanb MOTbIp: MapZex Kylleu Iyasell, JiaBblpaM KbIIIKalll, TeJbIM JTYMbIM HOJbIH OT
HaJl.

7. AlileMbIH KOMBIIIBDKO, WIBILI paZiaMyke: BYMBILLITO MapZeX, JiaBbIpalll TOIIKAIl, MapZex
BallITapell LIyBealll.

8. bl ycroBuii, o0CTOATeNbCTBE: By yMOasHe MBI TOTbIHA, MYINTAT IMIOKIIAT OTBLI,
TYJI-BY /| BOLLIT JIEKTAIll.

9. CouuanbHbIM WIBILL: KYCEHBIIITe MapesK KowTell (IIyIKa), sHAap BYAbILIKO JTyKTall.
VkrenuieH Kanacaul rbiH, ¢pa3eosoru3mialiTe METEOHUM-B/IaK ro4 anfieMblH KOpro 4oH-
IIKMAIIbDKBIM Y)KBIH KepThIHA.
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Lesage Suzanne

The expression of possessor in Estonian : an experimental approach

Estonian, like many other Finno-Ugric languages, has a reflexive possessive, i.e. a
possessive that tends to refer only to subjects and a non-reflexive possessive that tends to
refer only to an element other than the subject. Another property of Estonian is that the
possessor is not expressed when it is unambiguous or irrelevant in the context.

This talk will investigate how native speakers of Estonian use the different strategies
available for expressing the possessor: the lack of possessive, the use of a reflexive or non-
reflexive possessive, and the genitive noun referring to the possessor.

I hypothesise that absence of possessor expression is more used (1) when there is no
ambiguity about the possessor (as this strategy is inherently ambiguous), (2) when the
possessor is in coreference with the subject (as the lack of form requires a more salient
antecedent). (3) When the antecedent is a non-subject, as the genitive possessor is used more
frequently when the possessor is ambiguous (as this strategy is more costly than the non-
reflexive possessive).

To test these hypotheses, I performed a production experiment, in which participants
had to describe pictures following a prompt. The experiment has four item conditions:

Two objects of different kinds + the possessor corresponds to the subject
Two objects of different kinds + the possessor corresponds to the non-subject
Two objects of the same kind + the possessor corresponds to the subject
Two objects of the same kind + the possessor corresponds to the non-subject.

Hypotheses (1) and (3) are confirmed but there is weaker evidence for (2). A Bayesian

model confirms these visual observations.

Lillak Anti

"Looking for a people behind a name: to whom are the medieval Votic
ethnonyms referring?"”/ "Otsides nime taga rahvast: kelle kohta kéivad
keskaegsed vadja etnonliiimid?" / "B nouckax HapoOa 3a UMEHeM: O KOM
c/1a2arom cpeoHeBeKoB8ble 3IMHOHUMbI BOAN?"

B nouckax Hapoga 3a UMeHeM: O KOM CJIaratoT Cpe/IHeBeKOBble STHOHUMbI BOAU?
VccnenoBareny, 3aHUMarOLMecss WCTOPUEW 3THUYECKOM TPYIIbI, CTaJKWBaKOTCHd C
BOIPOCOM, HACKOJIBKO JJa/ieKO B MPOILJIOe MOXKHO MPOC/IeAUTh 3Ty Ipymily. JJOBOIBHO 4acTo
NPeANpPYHUMAIOTCS TONBITKA COBMECTHUTh YIOMUHAeMble B MHCbMEHHBIX HCTOYHHKAxX
S5THOHUMBI C apXxeoJIoTMYeCKUMHM W JIMHIBUCTUYECKUMU JAaHHbIMUA. OJHAKO, IOCKOJIBKY
orpejie/ieHMe COBPeMEHHbIX HapOoZ0oB B 3HAYMTeNbHOM CTereHW Ipoucxopauwio B Hosoe
BpeMsi, He0OX0JUMO UMeTb B BUJY, UTO B MPOLLJIOM 3THOHUMbI MOIVIM MCII0/Ib30BaThCS /IS
APYTUX TPUHLMIIOB. JTO, B CBOK Ouepejb, YaCTO 3aTPyAHSET OTOXeCTB/IeHue
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VCTOPUUECKHMX 3THOHUMOB C KOHKDETHBIMM 3THHYECKUMMH TpyIIaMu. PaccMOTpum 3TOT
BOMpocC 1nosipobHee Ha npumepe BoxkaH B XII-X VI Bekos.

Boap, Bo)KaHe — MasIOUMC/IeHHBIA TPUOAaNTUNCKO-(PUHCKUIM Hapoj, JpeBHUe apeasbl
KOTOPOT'0 HaxoJsATCS B OCHOBHOM Ha CceBepo-3anajie Poccry, HO B MPOIJIOM HacesBIINU U
Boctounyto Octonuio. B HoBoe Bpemss (XIX-XX BB.) Bo)kaHe Ha3biBaiu cebs
vad’d’alaizdd, vai rahvaz wim maavitsi («3emseziesnbiibi»). Co cpeIHUX BEKOB Mbl He 3HaeM
aBTOHMMA BOJY, HO TpEATo/araeTcsi, 4ro 3TOT ObL1 vajjalain. B Apyrux mmucbMeHHBIX
MCTOYHUKAX 3TOTO Tepuofa 3adHUKCUPOBaHbl TOMBLKO Te Ha3BaHWs, KOTOpble OB O
BO)KaHAaX HaNMCaHbl JAPYTMMH, B OCHOBHOM cCJiaBgHamu. Cpeay pyCCKHMX MCTOYHHKOB MBI
Haxo[¥M 3THOHUMBI, ITpeXKJie BCero, BOAb U BOXKaHe, KOTOPbIX MCC/e/j0BaTe/ CBA3BbIBAIOT C
JipeBHeWIIMM V>KOpCKUM M/1aTo, HO TakKe M, HarpuMep, HOBropoguMHOM Tak Ha3bIBaeMoOu
Bopckoit nSiTMHOM. DTHOHUM 4y/lb, KOTOPBIM YaCTO UCMO/b3YeTCS B PYCCKUX MCTOYHUKAX,
OTHOCWJICSI K Pa3/IMYHbIM MPUOANTUMCKUM (PUHHAM, a TaKKe K BO)KaHaM B HU30BBSIX PEKU
Jlyru (3Ta rpynmna coxpaHwia Ky/JabTypy BOJb A0 HallMX AHEM). DTHOHWM HapOBa/HepeBa,
BO3MOXXKHO, WCTIONB30BAJICS [Jisi JKuUTesiell TIpUOpe)XKHBIX pailoHOB peku HapBel, ubu
rorpe0asbHble 00bIUaW YKa3bIBAalOT HAa WX TPUHAZJIEKHOCTh K TPHUOAITHHCKO-PUHCKOMY
npoucxoxeHuto. [1o3ke Ha3BaHWs HapOAOB Uy[b W HapOBa HCUe3Td U3 obOpallleHusl.
[MpyumHaMKU 3TOrO MOIVIO OBITh W3MeHeHWe WIeHTUUHOCTU U aCCUMWJISALUS MeCTHBIX
npubanTUicKo-GUHCKUX HApPOAOB PYCCKUMM, HO, BO3MO)KHO, OTUaCTM U H3MeHeHHe
TE€PMHHOJIOTUM CaMUX YUYEHBIX, TOBOPSILUX 00 3THX Hapojax.

Makeev Anna

Eesti maride iihenduste tegevus keele ja kultuuri edendajana ja séilitajana

Eestis Hetkel tegutseb kaks ithendust. MTU Tartu Marilaste Liit ja MTU Tallinna Mari
Selts. Marilaste seltsitegevus sai alguse Eesti Mari Seltsist (01.06. 1990a.), mis oli asutatud
mdemari tudengi Valeri Alikovi initsiatiivil eesmdrgiga Eesti ja Marimaa kultuuri ja
hariduskontaktide vahendamiseks. Uks esimesi suundi tema loomingus oli mari tihestiku
latiniseerimine ja mari keele populariseerimine. Samal aastal, mis asustati selts Tallinnas
kdis maride ajakirjanike ja teadlaste esimene delegatsioon, avas oma uksed esimene mari
piihapdevakool Tallinnas. 1992 selts toetas Oppima tulnud mari tudengeid. Viljapaistvaid
marisid pidasid kontakte Eestiga tdhtsaks ja said aru, et see aitab kaasa nende endi
rahvusliku identiteedi kindlustamisele, keele ja kultuuri sdilitamisele. Iga aasta kiilastasid
mari folkloori ansamblid Eestit seltsi toel. 1999 Eesti-Mari Selts iimber nimetati Mari
Kogukonnaks. 24.04.2006 Tartus asustati MTU Tartu Marilaste Liit, peamiselt liilkmed on
endised mari tudengid. Liidu juures tegutseb folkloori ansambel Mari kumol. Tartu marid
Hoéimurahvaste programmi projektide abil annavad vdlja mari raamatuid, tehes koostdo
Marimaa kirjanikutega, luuletajatega ja teadlastega. Iga aastaselt liit korraldab Sangari
pdeva ja Mari keele pdeva. Tartu Maride Liidu endine esimees Vasili Nikolaev peab 20
aastat MariUver.com kodulehe, kus jagatakse rikkalik uudiste portaal maride elust

16



maailmas. Jaanuaris a. 2008 Tallinasse elama naasnud mari tudengid asustasid Tallinna Mari
Seltsi. Selts a.2014 votis kasutusse uusi t60 vorme: mari tikandi kool; a.2016 tegutseb mari
laste piihapdevakool; hiljuti siindis folklooriansambel, iga aastaselt korraldatakse FEesti
maride laste laagrid. Mari seltsid Eestis kannavad oma keele ja kultuuri laiemale maailmale,
arendavad ja edendevad oma kultuuri, sdilitades oma juuri.

Makela Felix

When words fail - North Saami queer vocabulary in motion

Dan dutkamuSas mun dutkan davvisamegiela seksuala -ja sohkabealvehadagaid guoskevas
tearpmaid, arvedavgetearpmaid. Ulbmilin lea gartet davvisamegiela arvedavgetearpmat
eanas 2000-logus. Giedahalan maid makkar aktevrrat oassalaste davvisamegiela
satnerahkadeami ja satneovdaneami bargui (journalisttat, giellabargit jna.). In adde
rekommendaSuvnnat dahje arvvostallan proseassaid. Dutkamus lea vuostta§ mii giedahalla
samegiela arvedavgesaniid ja samegiela giellagahttema viidasabbot.

Giedahallema varas geavahan Ulrich Ammona (2003) malle, man mielde gavdno vihtta
sosidlalas famut mat vaikkuhit giellagdhttemii: 1) ammatcalliid teavsttat 2)
giellaauktoritehttat omd. giellabargit 3) njuolggadusat omd. satnegirjjit 4) eara
giellad$Sedovdit ja 5) albmot. Lasihan ieS vel 6) olbmot geain leat fatta gelbbolaSvuohta
dahje vasahusaid das 7) privahtaolmmos. Okta olmmos sahtta barga mangga fapmun.

3) 1979-2022, oktiibuot 120 callon oddasiid Sveriges sameradios, NRK Samis ja Yle Samis
(aktevra 1) 2007-2021 ja guovtte jorgalusaid (aktevra 1, 6): ruotagielas davvisamegillii
(2013) ja suomagielas davvisamegillii (2017). Ohcen materidla ja materidla Cada
muohtaspabbametodain. Dagan analysa sihke kvantitatiivvalaccat ja kvalitatiivvalaccat.

Analysa cajeha ahte materialas gavdno ollu variaSuvdna. Tearpmat oppalaccat
fatmmasta riikkaidgaskasas$ saniid ja sis heivehuvvon saniid. Materialas gavdno dusse veha
Cielgasit eara materialas.

Muhtumin tearpma satneluohkka earrana aktevrra mielde. Loatnasatni queer lea nu
heivehuvvon gillii ahte dat lea sojahangoahtan (veardida Mikeld 2020). Dasa lassin
tearpmat earranit maid valdogielaid mielde: darobeale geavahit eambbo -fiila go -seksudla
(omd. homofiila ja homoseksuala), mii geavahuvvon eambbo ruota -ja suomabeale.
Materialas gavdno maid moadde rievdadusat mediadaluid badjedoahpagiid geavaheamis.
Dutkamus cajeha ahte davvisamegiela arvedavgetearpmat leat rievdan ja ain rievdit.
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Medvedeva Maria Nikolajevna (Measenesa Mapusa HukonaesHa)

CoxpaHeHue OGpPAAOB CeBEPHbIX YAMYPTOB MOCPEACTBOM CO3[aHuUs
oNLKNOPHOro CTyaeHUYecKoro aHcaménsa "Myxvep"

“ITy>kmep” - 3TO CTyAeHUeCKHM GOMBLKIOPHBIN aHcaMOsb. [1aBHOM 1ie/iblo  aHcambiist
SBJISIETCS COXpaHeHWe OOpSIOBBIX TPAJAWI[MN CEeBEPHBIX YIMypPTOB. B COBpeMeHHOM MHpe
MOJIOZIeXKb CTPEMUTCSI yexaTb M3 [ilepeBeHb B IOpofa, TeM CaMbIM yTpauMBaeTcCsl CBSi3b CO
CTapIIMM TIOKOJIEHWEM, TepSIOTCa (DO/IbK/IOpHBIE TPAagUIMM U OOpsiibl, KOTOpbIe
Triepe/iaBajiMCh 13 IOKOJIEHUs B TIOKOJIeHre. B CBsI3U € 3TUM OYeHb akTya/lbHa Tema CO3/aHus
donbkiopHoro aHcambns “ITy>kmep” Ha 0a3e Halllero WHCTUTYTa. B [eATenbHOCTH
aHcam0sisi MOTYT TIPUCOEJUHUTLCS BCe Kesarollie CTY/AeHThl, KOTOpble XOTe/u Obl M3yuaTb
HapoAHoe TBopuecTBO. KomaHzoi Obu1 mpoBeseH orpoc cpeau crygeHToB I'TTIV pnst
BbISICHEHUS] 3HaHUM (PONBKIOPHBIX TpaAuLvii U 06psAoB. 1o pe3ynbraraM aHKeTUPOBAHUS
BBISICHUJIOCh, YTO OOJIBIIIMHCTBO OMPOILIEHHBIX He MOTYT CKa3aTh O CYIIeCTBYIOIINX
o0psimax. CTymeHTbl He 3HAIOT (OBKJIOP CBOETO HapoJa, TeM CaMbIM MbI MOXeM C
YBEPEHHOCTBIO CKa3aTh, UTO JaHHBIM MPOEKT aKTyasleH U BayKeH CPeZii MOJIOZEXH.

OfHoli W3 BaKHEWIMX 3aZiad HaIllero IpOoeKTa SBJSeTCS TIOMCK 0COOeHHOCTel
donbKIOpa CeBepHBIX YAMYPTOB, pa3pabOTKa KOHLEMUUM PpaboThl CTyAeHYeCKOro
¢donbkiopHoro ancambss “Ily>kmep”

[l meATenbHOCTH aHCaMO/IsT MbI TIPUBJIEKA/A CTYZEHTOB U BBIXOJUIA Ha KypaTOPCKHUe
Yachl, MPOBOIW/IM JTMUHBIE Oece/bl U pa3Melijanu 00bsBIeHusl. Ha JaHHBIN MOMEHT B HallleM
aHcambrie coctosT 34 aktuBHbIX cTygeHToB ['TTIW. K paboTe mpuBieKkarOTCs ydariyecs
MBOY «COLII Ne 17 um. . A. HaroBuupiHa» T. [71a30Ba.

B pamkax peanu3alyu MpoeKTa IJIaHUPYeTCs coOpaTh 3/ieMeHThl OOpsiIoB CeBepPHbIX
yAMYPTOB Ha TeppuTopuu I7a3oBckoro, bame3uHckoro U Spckoro palioHOB, pa3paboTaTrh
TIOCTAHOBKM Ha OCHOBe COOpaHHOTO (O/IbK/IOpa U CO3[aTh BUEeOMaTepyasbl, BbleXaTb B
ob1rieo0pa3oBare/ibHbIe yUPEXAEHHUS W CpefiHee CrieljdajbHble yueOHbIe 3aBeJeHUs T.
['ma3oBa u [71a30BCKOTO paiioHa /ijisi AeMOHCTpAI[UK 00psiZIOB.

Minarikova Julie

Pasi llmari Jédéskeldinen ja yhdeksdn muuta: suomikumma in context of
fantastic literature

Suomikumma, also known as Finnish Weird, is a contemporary literary phenomenon
originating from tendencies already existing in literature but at the same time presenting
concepts and ideas so unique that it has earned its name by right. More a trend than a genre,
often compared to magical realism, Finnish Weird never stops fascinating and surprising its
readers with new ways of bending of what we consider “reality” to its own twisted image.
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In my presentation, I would like to explore the specifics of this subgenre (however unfitting
this label may be, as I will try to prove), its ways of manipulating readers’ perception and
ultimately the opposition of real and surreal, which is crucial for Finnish Weird.
Suomikumma, as first described in Johanna Sinisalo’s 2011 essay, may appear as a fairly
new trend, but its roots extend as far to Finnish literature as to Aleksis Kivi’s Seitsemdn
veljestd, the first novel written in Finnish.

In the latter part of the presentation, I would like to demonstrate some of the specifics of this
trend as seen in Lumikko ja yhdeksdn muuta, a novel by Pasi Ilmari Jddskeldinen, and also
compare these findings with some of the general theories of the fantastic literature.

Keywords: Finnish Weird, suomikumma, reaalifantasia, speculative fiction, fantastic
literature, fantastical elements, Jadskeldinen
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Minvaleev Sergei (Ceprein AHgpeeB/Y MuHBasieeB)

Kantalahden karjalaisten hautajaismenoja (tulokset tutkimusmatkasta
Murmanskin alueelle v. 2021) / pyc.: lNo2pebasibHbie 06pPsiObl KAHOA/IAKWCKUX
Kapesos (umoau akcheouyuu 8 MypmaHckyro o6s1acmb 2021 200a)

Vendjan Murmanskin alueen karjalaisten hautajais- ja muistajaismenot padosin kuuluvat
yleiskarjaiseen perinteeseen. Ruumiin pesemisen jdlkeen naisvainaja puettiin valkoiseen
feresiin, pddhdn verhottiin huivilla, jalkoihin pantiin pitkdt valkoiset sukat ja tohvelit.
Miehet puettiin paitaan, puseroon tai takkiin. Itkuvirsittdja itki karjalaksi arkun vieressd,
muut hautajaisten osallistujat rukoilivat yleensd vendjdksi. Ruumis haudattiin kolmantena
pdivand kuoleman jdlkeen. Hautaa savustettiin kotitekoisen suitsutusastian avulla, sitten
jokainen hautajaisten osallistujista heitti avattuun hautaan kuparisia kolikoita (1-2
kopeekkaa). Nyt heitetddn vain kolme kourallista maata. Umpeen luotu hauta savustettiin
taas. Hautajaisten jdlkeen vainajan talossa pidettiin muistajaiset, jonka aikana kestittiin
piirakoilla ja puurolla, yleensd hirssipuurolla. Vainajaa muisteltiin vain kahdella
ryyppypikarilla vodkaa - ei enemmadlla.
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Maahanpanijaisten ~ jalkeen  haudalle  vainajan  jalkapuoleen  asennettiin
kahdeksanpddtyinen risti ja myOhemmin usein my6s kropnitsa. Haastateltavamme
korostivat, ettd kropnitsat ovat karjalaisten hautajaismenojen ominaisuus. Kantalahden
karjalaiset sitoivat suikaleen pellavakangasta (karj. tuulipaikka) hautaristiin heti hautauksen
jalkeen tai muistopdivien aikana. Paikalliset karjalaiset kertoivat, ettd neuvostoaikana
Zelenoborskiin ja Kndsoiin tulleet udmurtit joivat ja lauloivat hautausmaalla muistajaisten
aikana. Kantalahden karjalaiset taas sodivdt muistoateriaa kotona, koska he uskoivat, ettd
syominen ja juominen hautausmaalla oli syntistd hommaa.

Hautausmaalla ripoteltiin suurimoa, murennettiin munia haudalle. Kolvitsassa hirssia
ripoteltiin haudan ldhelld olevalle pdydalle, jotta “linnut nokkivat, lintu nokkii ja hédnelle
sielld (tuonelassa) tulee hyvd”. Vanhojen kansanuskomusten mukaan linnut toivat osan
haudalle jatetyistd herkuista taivaalle, missd kuolleiden ominaisten sielut saivat niitd
maistella. Zelenoborskista asuva Galina Langujeva (s. 1935) kertoi, ettd hdnen Fjokla
Ivanova-ditinsd ndhdessddn kalastuksen aikana veneen ldhelld uivan sorsan tai lentdvdn
linnun puhutteli itkien linnulle ja pyysi sitd sanomaan terveiset kuolleelle pojalleen («Sano
tervehyisie miun pojalla»).

Naoki Watanabe (Bl [#1Z)

A Magyar Turanizmusrodl sz6l6 szakdolgozatom bemutatasa/An overview of
my thesis on Hungarian Turanism/BeHz2epckOli mypaHu3M Ubl/IbICb MeHaM
doknadbicb 660pmac/Ulevaade minu I6puté6st Ungari turanismi kohta

(Magyar) A magyar turanizmus ideoldgiaja, amely ragaszkodik a magyar nemzet és a
korabban elfogadott ural-altaji nyelvcsalad népei kozoétti kapcsolathoz, az utébbi években
ujjaéledt, olyannyira, hogy maga a magyar kormany is megvaltoztatta az ideoldgiaval
kapcsolatos nézeteit. Elgondolkodtato, hogy miért és hogyan valtozott a kormany politikaja.
A kérdés megvalaszolasahoz szamos tényez6t kell figyelembe venni, tobbek kodzott az
emlékezetpolitikat, az etnoszimbolizmust, a turanizmus jelent6ségét a magyar
torténelemben, valamint Kasler Miklos, az emberi er6forrasok miniszterének szerepét.
Februarban sikeresen megvédtem a mesterképzes szakdolgozatomat ahol a kovetkez6
kérdést deritettem fel. Szandékom hogy a kutatasaimat ebben az el6adasban szemléltessem.

(Kom# KbIB) BeHrepckO# TypaHH3M HbIIbICH CEPHUSAC, KOHI I1yChO BeHrepCK O BONTHIP/IOH
ypas-aaTai KeIBKOTBIPKO/, (BO3IKBIK JIBIABBICCHBI OTH KBIBKOTBIP MBIAN) OTYB BYKbSIC
AbLIbICh, 00pba KagO 6Gapa JIOMCHBI BeH3ssHa TeMaOH. Becur c3TmIOM — BBUIBIC
TIIYTIOABACHIH, Mblii Benrpusica BecbKOjTlaH KOTBIP BEXKHC aCChbIC BHA304/1accO Tema
BbUIAC. TabiCh KBIMTOHBLI 10a/IOMBAC, KbII3W [ia Mbliila BeXXCUC BecbKOyiaH KOTBIPIOH
TIOJIUTUKAbIC. Me/[bIM BOUaBH/I3HBI F0a/IOMBIC BbLIO, KOO TOZ BHUIBIH KYTHBI YHA MOMKA, Ha
MUBIH [AMeTh TIOJINTHKA, STHOCHMBOJIM3M, TYPaHU3M/IOH BEHrepCKOM HCTOPHSIbIH
KOJIAH/TYHBIC 7la BeHrpusica MOpT OMmIMOCHSC MUHUCTP Mukiomn Karmuiep/bich Temaac
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MyKTOM TaiicO. YpacbOM TOJBICHBIH Me Gypa ZIopiiK acChbIM MAarucCTp Aucceprariysi, KOHi
BUy1as1i TemacO. TaitO rpe3eHTalysibIH Me KOChst CEPHUTHBI aC UCC/IeI0BaHNe HbITbICh.

(Eesti keel) Ungari turanismi ideoloogia rohutab sidet Ungari riigi ja teiste kunagiste Uurali-
Altai keelkonda kuuluvate rahvaste vahel. Viimastel aastatel on see idee kogenud taassiindi
sellises mastaabis, et isegi Ungari valitsus on muutnud enda seisukohta ungarlaste péritolus.
See ajendab kiisima, miks ja kuidas on valitsuse oma vaateid muutunud Ungari turanismi
osas. Selle kiisimuse vastamiseks ldhtub autor erinevatest teguritest, mille hulka kuuluvad
madlupoliitika, etnosiimbolism, Turanismi olulisus Ungari ajaloos ja roll, mida maéngis
Ungari inimressursside minister Miklos Kasler selles protsessis. Veebruaris kaitsesin edukalt
magistritdd, kus uurin seda kiisimust. Kavatsen selles ettekandes oma uurimistd6d arutada.

Nguyen Simon

Twin-town relations in the Finno-Ugric World

Az el6addsomban a Magyarorszag, Finnorszadg és Esztorszag kozotti testvérvarosi
kapcsolatokat fogom bemutatni. Az el6adas alapvetd témaja a finn-magyar és finn-észt
testvérvarosi kapcsolatok miikodése, és az egyiittmiikodés megnyilvanulasi formai.
Bemutatom, hogy milyen sajatossagok jelennek meg a finnugor testvérvarosok kozott.
Példakat hozok szoros testvérvarosi kapcsolatokra: az egyiittmiikodés konkrét tipusaira,
eseteire és eseményeire. A kozéppontba a magyar nézopontot helyezem, igy észt-finn
kapcsolatok bemutatasara nem kertil sor. A kutatas anyagat egyes varosok polgarmestereivel
készitett interjuk és a lakosok koreiben kozzétett kérdoivek fogjak képezni.

O'Rourke Patrick

Suomen Anbur-Seura

dunckoe AHOyp-OO6iriecTBo, ocHoBaHHOe B deBpasie 2020 roga, mpezactaBisieT 00O
HOBYIO OpraHM3alMi0 10 TIPO/IBIKEHWI0 aHOypa (JpeBHeNepMCKOW THMCbMEHHOCTU) B
KauecTBe ajlbTePHATUBHOTO andaBUTa Iy YPaJbCKUAX S3bIKOB. AuihaBUT OBIT CO37aH
arioctosiom Komu Credanom ITepmckum B 14 Beke. [Ipuuém aHOyp cHadasia MCITO/Ib30BaJICS
ISl IPeBHEKOMH, a 3aTeM B KaueCTBe TAlHOITMCH /IS PyCCKOTO SI3bIKa.

OcHoBoii puHckoro AHOyp-OO6iriecTBa siBAsieTCsI (UHCKUM SI3bIK, HO I1[e/Ib COCTOMT B
TOM, UTOOBI B KOHEUHOM UTOTe C/esiaTh aHOyp AOCTYITHBIM /ISl BCeX YPalbCKUX SI3bIKOB. C
3Toi Uenbto O61IecTBO pa3pabarbiBaeT andaBUT A7 (UHCKOTO U APYTUX YpalbCKUX
SI3BIKOB. JTO BK/IOUaeT B cebsi TakKe repeBoy aHOypa B [UQPOBoi (hopMat MyTéM CO3/jaHusT
WHCTPYMEHTOB /Il HalMcaHWsi aHOyp OH/JaMH M CO3/laHHsI COBPEMEHHBIX BO3MOXKHOCTEH
A7 ucrionib3oBaHus andasuta. Kpome Toro, OO1jecTBO HCCaefyeT TPOUCXOXKAEHHE
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asnihaBUTa U €ro pa3BUTHE U CTPEMUTCS C/lefaTh aaaBUT W3BECTHBIM KaK B YPa/lbCKOM
MHUpe, TaK U 3a ero rpe/jesiaMu.

B 510l npe3eHTauyu s npezcTaBsiio OOILECTBO U ero /iesTeslbHOCTb C MOMEHTa ero
co3manusi. §1 TakKe TIPECTAB/SIIO HAIM TeKyl[de WJAed W TIPOeKThl, Hafi KOTOPBIMH
pabotaet OOi1iecTBo.

Romanova Marina

Conceptualization of time in the Udmurt language

The concept of time is closely embedded in our conceptual systems. Everything we
think/ imagine about time is usually unconscious, automatically used, with conventional
concepts. TIME mostly is conceptualized metaphorically. The article is devoted to the
identification and analysis of cognitive metaphors of time within the Udmurt language, with
a cognitive linguistic approach (Lakoff, Johnson 1980).

In the udmurt linguistics there are no many cognitive metaphors researches, so I
consider my chosen topic would be relevant nowadays. The research corpus of my study is
the National Corpus of the Udmurt language, the «Udmurt dunne» (Udmurt world) paper,
and also the lector of the Udmurt language at the University of Szeged helped me with oral
examples. Within the chosen corpus, time is conceptualized in the following cognitive
metaphors in the Udmurt language: TIME IS SPACE, TIME IS MOTION (MOVING TIME /MOVING
OBSERVER), TIME IS MONEY (TIME IS A LIMITED RESOURCE / TIME IS A VALUABLE COMMODITY),
TIME IS A PERSON, TIME IS A FLYING OBJECT, THE TIME IS SUBSTANCE metaphor. In my research I
didn’t find TIME 1S AN INSTRUMENT The revealed metaphors are universals because they can
exist similarly in many languages. The study of metaphorization leads, on the whole, to a
deeper understanding of the foundations of the national worldview, which determines
various aspects of the linguistic worldview.

Séegolevs Dmitrijs

FORMATION AND ASSIMILATION OF KREEWINGS* SUBETNOS IN THE
TERRITORY OF LATVIA IN THE 15th - 19th CENTURIES

*KREEWINGS as the prisoners of war were deported to Zemgale, Bauska area in 1444-45,
after the invasion of the land of Novgorod by the master of the Livonian Order Heinrich
Finke von Oferberg. This sparsely populated area (now Vecsaule, Brunava, Ceraukste,
Jaunsaule parishes) was devastated by wars with the Lithuanians and was affected by the
plague epidemic. The Kreewings completely lost their identity until the second half of the
19th century.
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Theses

The problem of ethnogenesis of Votian, and especially Kreewing ethnos, is very poorly
reflected in the scientific literature. Therefore, studying the available materials of the
consolidation and assimilation processes taking place in other ethnic groups, a hypothesis
emerged, which can logically explain the formation and assimilation of the Kreewing
subethnos.

New archaeological and ethnographic discoveries indicate that the collective
designations “votic”, “izhora” and their geographical location do not reflect the true ethnic
situation in the 15th century. In Ingermanlandia. Even at the end of the 19th century, the
self-identification of certain ethnic groups in Ingermanlandia and especially in Latvia, in the
vicinity of Bauska, often did not apply.

In short, the fact that the Krewings ‘did not remember’ that they were of Votic origin can be
explained by 3 circumstances:

1. The ancestors of the Kreewings in Ingermanlandia called themselves ‘PEOPLE’, in Votic
‘Maavdci’ - the inhabitants of their land. The designation used for Vots and Izhora in the
15th century. was mostly used as a common marker in administrative acts, maps and
region / district names for more convenient positioning.

2. The place, where Kreewings come from, is most likely the region between Narva and the
former Jamgorod (now the city of Kingisepp). This is indicated by the similarity of the
Kreewing dialect to the dialect of the inhabitants of the present village of Kukkusi, which
probably dates back to the 15th century.

3. This region of the Lower Luga River in the 14th century. was the territory of intense
socio-economic contacts between the Vots and the Izhora. That is how the range of material
heritage characteristic of izhora in in the culture of the Kreewings can be explained.

Thus, the ancestors of the current Izhora ethnos came to the Lower Luga region, where
they met the ancestors of the modern Vots, speaking the Proto-Kreewing dialect. With the
onset of intense socio-economic interactions, the Proto-Kreewings / vots took over part of
the material culture from the Izhora (e.g. women's folk costume), while part of the Izhora
adopted the Proto-Kreewing-Kukkusi dialect, which later transformed into the Kukkusi
Votian and later the Kukkusi-Izhoric dialect., preserving several archaizes, which in other
Votic dialects disappeared over time.

In Latvia, this proto-Kreewing dialect was preserved, over time more and more words
and grammatical constructions were borrowed from the Latvian language, until it
disappeared completely with the last ones spoken in the second part of 19th century.
Therefore, there is reason to believe that a Kreewing subethnos was formed in Latvia, which
included a mixture of Votians, Izhora and later also Latvian ethnic groups.

This hypothesis helps:

1. Locate the geographical place / region of Kreewing origin;

2. Explain why the Kreewing-speaking Kreewings had a strong heritage of the material
culture of the Izhora;
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3. To define the Kreewings, not as a relic of the Votic ethnos, but the Kreewings subethnos
formed on the spot with its unique identity and culture in Latvia.

Shishov Nikita (LUnwos Huknta)

A magyar kormany magyar nemzeti kisebbségekkel kapcsolatos politikaja
2010-2021 ko6zott

Ma mintegy 2-2,5 milli0 magyar nemzetiségli ember €él a Karpat-medencében. A 2011-es
népszamlalas adatai szerint a legnagyobb magyar kéz6sségek Romania (1 227 623 magyar),
Szlovakia (458 467 magyar), Szerbia (253 899 magyar) és Ukrajna (kb. 150 000 magyar)
tertiletén talalhatok.

A Karpat-medencei magyar kozosségek védelmeében tett els6 intézkedések Orban Viktor
1998-2002 kozotti els6 miniszterelnokségének idején sziilettek meg, amikor a kormany
gazdasagi, politikai és kulturalis programot dolgozott ki a hatarontili magyar kézosségek
tamogatasara. Mindenekel6tt 1étrehoztak az ugynevezett *magyar igazolvanyt’ (mas néven
‘zold utlevél’) — egy olyan okmanyt, amely bizonyos kedvezményeket biztosit
Magyarorszagon a szomszédos allamokban €16 magyarok és csaladtagjaik szamara.

2010 ota a Fidesz-KDNP koalici6 hatalomra keriilése 6ta a kormany ismét megerdsitette
az elcsatolt magyar nemzetrészek tamogatasat. A szamos intézkedés koziil az alabbiakat
érdemes kiemelni:

1. Diplomaciai és jogi tamogatas. A hataronttli magyar allampolgarsag megadasarol szo6lo
2010. majus 26-ai térvény szerint az kaphat magyar allampolgarsagot, akinek a felmendi
1920 el6tt vagy 1940-1945 kozott magyar allampolgarok voltak. A hatarontili magyarok
szavazati jogot kapnak, mint a magyar allampolgarok. A hivatalos adatok szerint 2020-ig
tobb mint 1,1 milli6 magyar kapott magyar allampolgarsagot egyszertisitett eljarasban.

2. A kiilhoni magyar allampolgarok és magyar vallalkozasok tarsadalmi-gazdasagi
tamogatasa a Bethlen Gabor Alapitvanyon keresztiil, amely kozvetleniil kapcsolédik a
Szijjarté Péter vezetette magyar Kiilgazdasagi és Kiiliigyminisztériumhoz.

3. A magyar kulturalis 6rokség rekonstrukcioja az egykori magyar teriileteken.

Budapest 2010-2021koz6tt rendkiviil tigyesen alkalmazta a ,,soft power” politikajat, a
magyarsag politikai, gazdasagi és kulturalis tamogatasara épiil6 magyar kapcsolati halét, és
komoly eredményeket ért el a magyar nemzet hatarokon ativel6 ujraegyesitésében.
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Vv

Strizkova Dominika

From dialect to language: Meénkieli and its development under the influence
of Swedish

Meiénkieli, sometimes also called tornedalsfinska (Torne Valley Finnish) is one of the
youngest and smallest minority languages in Scandinavia. The history of Meénkieli begins
in 1809 when Sweden lost the territory of Finland to Russia. However, the new state border
— set along the course of the Torne river — didn’t respect the then linguistical border and part
of the Finnish speaking population ended up on the Swedish side. These speakers struggled
to keep their original language despite the strong Swedish influence. They also tried to show
that Mednkieli is no longer a mere dialect of Finnish, but a new distinctive language. Their
efforts were finally crowned with success in 2000 when the Swedish Parliament
acknowledged Meiénkieli as one of the Sweden’s official minority languages and gave it also
a legislative protection.

Mednkieli has developed over 200 years in very close contacts to the majority language
Swedish. The influence and consequences of this language contact can be seen on different
levels: lexical, syntactic and phonological. For example, the Swedish influence on the
pronunciation in Mednkieli can be illustrated by the word culture: kultur (Swedish),
kulttuuri (Finnish) and kylttyyri (Meédnkieli). Even though this word is written with <u>
both in Finnish and Swedish, the Swedish pronunciation of the letter <u> is closer to [y].
Mednkieli has accepted the Swedish pronunciation and it has reflected this change also in its
orthography, using the letter <y> instead of <u>.

Stevko Andrej

Representation of Sami people in Finnish literature for young adult readers

Discussion about Sami people’s depiction in the fiction books have received more attention
during last decades. One of the reasons is that academic researchers are still more interested
in cultural life of indigenous nations and its presentation worldwide. Authors of fiction from
different cultural backgrounds use the theme related to indigenous nations to attract readers
and somehow present own interest in those issues. In Sami case motifs are most often
related to Sami mythology and culture.

We must emphasize that representation of these phenomena faces various problems and
questions. They are e.g., tension between story and narrative, probable effect on prototypic
reader etc. Many academic disciplines including narratology try to help in finding answers
to them.

In this paper I would like to present some key methodologies that can be used to inspect
the representation of Sami people in Finnish YA literature. Some of them I use also in my
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dissertation. Another important point is to find if they are some common features which
those stories share and how they affect reception of the texts.

My main goal is to give some examples how the Sami culture and traditional belief is
presented in those books. Do they support stereotypic views that people sometimes have
about Sami? Or can we see them on the contrary as a breakpoint to spread information about
Sami as a modern indigenous nation, just proud of own traditions and culture?

Tambi Sergei

The history of the Estonian diaspora in the town of Toropets

The first Estonian settlers arrived in the town of Toropets in the 1860s. Most of them came
from Voru and Tartu Counties.

As of 1897, about 3,000 Estonians lived in the Toropets District. In 1928, there were
300 Estonians in the town of Toropets and 2700 in the Toropets Region. A significant part of
the Estonians lived outside Toropets — on farms. Estonians worked as millers, foresters and
merchants.

In Toropets there were an Estonian Lutheran church, an Estonian Orthodox parish,
Estonian Lutheran and Orthodox schools, and an Estonian Education Society. An Estonian
choir and orchestra, as well as a theater society, operated there. In the 1920s, Estonian Song
Festivals were held in Toropets several times.

In 1882, a separate area for Lutherans was allocated at the Orthodox cemetery in
Toropets. As of 1903, among the Toropets Estonian settlers, 6,000 people professed
Lutheranism. The Church of St. Peter was built in Toropets in 1877. In 1890, Johan Boas
became pastor.

Before the Second World War, the Estonian Workers' Club, a co-operative society, and a
drama circle worked in the city. In the early 1930s, several Estonian collective farms were
formed in the Toropets Region. Local Estonians subscribed to the newspaper “Edasi”, which
was printed in Estonian language in Leningrad.

At present time, descendants of Estonian settlers, who partially have preserved their
Estonian surnames, live in Toropets. Unfortunately, they do not speak their native language,
but carefully preserve the memory of their ancestors.
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Timar Bogata

The Migration of the Hungarians in Light of the Newest Archaeological
Findings

A magyarok vandorlasa a legutjabb régészeti kutatasok tiikrében
2019-ben, az Ujelgi-ténadl (Déli-Ural) taldlt sirok 1uj fejezetet nyitottak a magyarok
Ostorténetének kutatasaban. A lelet megtalalasa és az asatasok magyar—orosz koordinacioju
levezetése Tiirk Attila, a PPKE Régészeti Tanszékének adjunktusa évtizedes munkajanak
eredménye. Korabban a magyar Ostorténet rendkiviil adatszegény volt, igy nem tartozott a
régészeti kutatasok kedvelt témai kozé. Tiirk volt, aki a korabbi Szovjetunié muzeumait
felkeresve, illetve orosz, ukran és moldav szakcikkeket attanulmanyozva, Gj magyargyanus
leletekre bukkant, els6sorban Ko&zép-Ukrajnaban, Kelet-Moldovaban és Cseljabinszk
(Oroszorszag) kornyékén. Utobbi eredménye az Ujelgi-tonal talalt lelet, melynem nagy
szami magyar jellegli (els6sorban fém)targyat taldltak. Ennek eredményekébben
feltételezhet, hogy egyfel6l a magyarok egy jelent6s része nem vandorolt a Déli-Ural
vidékérdl nyugatra majd tovabb a Karpat-medencébe, masfel6l a nyugatra vandorolt és a
keleten maradt magyatok kapcsolatai stliribbek és élénkebbek voltak, mint azt korabban
gondoltuk.

El6adasomban roviden ismertetem, mely eredmények és milyen formaban mddositottak
a magyarok vandorlasardl alkotott elméleteket az utébbi években.

Varkonyi Flora

Animal symbols and cultural identity in My Cat Yugoslavia by Pajtim
Statovci /Eldinsymbolit ja kulttuurinen identiteetti Pajtim Statovcin Kissani
Jugoslaviassa / Allatszimbdlumok és kulturalis identitas Pajtim Statovci
Macskam, Jugoszlavia cimi regényében

One of the main themes of My Cat Yugoslavia, a novel by Pajtim Statovci, is the change of
cultural identity of the first-person narrators, who migrated from Kosovo to Finland because
of Yugoslav Wars. One of the narrators is Bekim, a homosexual man in his twenties. In my
presentation I study the expression of the change of Bekim’s cultural identity from Albanian
to Finnish by animal symbols, cat and serpent. I consider them symbols which are related to
Albanian culture, and in my interpretation, the double loss of the cat and the serpent by
Bekim displays the change of his cultural identity. Due to the compulsory heterosexuality of
the fictitious Albanian culture and society, which are depicted in the novel, Bekim feels that
his homosexuality cannot be reconciled with Albanian cultural identity.
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I rely on the theories of cultural identity, queer theory and symbology. In the novel cat is
related to Albanian culture, in which it is considered a valueless and dirty animal, which is
not kept as a pet. In the fictitious Albanian culture cat is othered, which links it to the
character of Bekim, who is othered both in Albanian and Finnish cultural community,
indeed, for different reasons. I also study the symbolic character of the speaking cat, through
with negative meanings are related to the cat and the role of the requirements in Bekim’s life
which he attaches to Albanian culture. The serpent is analysed as a manifestation of negative
feelings which his homosexuality evokes in Bekim.

Vojter Kitti

A nganaszan inferencialis evidencialis funkcidi elsé és masodik személyben

A nganaszan nyelv evidencialitds rendszere harom kategériat foglal magaban: a beszél6
ismereteinek forrasat az inferencialis -hatu-, a reportativ -haphu-, valamint az auditiv -
mund’- és -munuj- toldalékok segitségével tudja kifejezni. Az inferencidlis szuffixum
elsodleges funkcidja a vizualis bizonyitékon vagy kdvetkeztetésen alapuld tudas jelolése,
am ezen Kkiviill rendelkezhet a meglepettség, kételkedés, bizonytalansag, ironia és
szarkazmus tobbletjelentésekkel is (Wagner-Nagy 2019: 277). Bizonyos evidencialis
kategoriaknak kiilonb6z6 személyekben kiilénb6zo jelentésiik lehet. Ez els6sorban az els6
személyli el6forduldsokra igaz: Aikhenvald (2004) ezt a jelenséget first person effect-nek,
azaz els6é személy-hatasnak nevezi. First person effect alatt leginkabb a kontrollhiany, azaz
a cselekvés nem tudatos és szandékos mivolta, illetve a mirativitas, azaz meglepettség,
varatlan informacio értendo.

Kutatdsom sordn a nganaszan inferencidlisanak els6 és masodik személyii el6fordulésait
vizsgaltam a Hamburgi Egyetem nganaszan korpuszanak szévegeiben (Brykina et al. 2018),
azzal a céllal, hogy meghatarozzam az els6 és masodik személy(i alakok funkcioit, illetve az
esetleges els6 személy-hatast az adott nyelv ezen kategoériajaban. El6adasomban a
korpuszstatisztikak szemléltetésével és a korpuszadatok elemzésével mutatom be a kutatas
eredményeit, amelyek alatamasztottak azon feltételezést, hogy a személyek kozti
jelentéskiilonbségek a nganaszan inferencialisaban is észlelhet6ek.

Fobb forrasok:

Wagner-Nagy Beata 2019: A Grammar of Nganasan. Brill, Leiden

Aikhenvald, Alexandra Y. 2004: Evidentiality. Oxford University Press, New York

Aikhenvald, Alexandra Y. 2018: The Oxford Handbook of Evidentiality. Oxford University
Press, Oxford

Brykina, Maria - Valentin Gusev - Sandor Szeverényi - Beata Wagner-Nagy 2018:
“Nganasan Spoken Language Corpus (NSLC).” Archived in Hamburger Zentrum fiir
Sprachkorpora. Version 0.2. Publication date 2018-06-12.
http://hdl.handle.net/11022/0000-0007-C6F2-8.
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Volkova Sofiia

CO®UH u cysepeHHass YOMypmusi - 3KOHOMUYEeCKU ocywjecmsumasi Mmedma?

Poccusi — Gorblilas MHOTOHAI[MOHA/IbHAsi CTPaHa, KOTopasi COCTOUT U3 85 CyOBeKTOB Ha
TEPPUTOPHH KOTOPBIX TIpOKMBatOoT Oonee 190 HapomoB. PenepanbHbii Oromker PP
pacrpeziesisieTcs 110 BCeM pervoHaM Poccuy HepaBHOMEPHO, ¥ MMEHHO I103TOMY [10XO[,
rpaxzgaH ¥ WHOPACTYKTypa B KaX[OM peruoHe otavuaeTcs. Harpumep, Pecrny6imka
TaTtapcTaH cMmorna COXpaHUTh B COOCTBEHHOCTH pecnyO/MKU MpUpoAHbIe 6orarcTBa. B To
BpeMsl, KaK Ha OCTaJlbHOU TeppUTOpUM Poccry MOCKOBCKHE TpeANpUHUMATe/N BBIKYTatOT
BCe KpYyMHble KOMIIaHWH, 3eM/I1, He()TeBble U Ta30Bble TOUKU. Tak, Harpumep, B COCeAHeu
Pecniybnvke YamypTust KpyrHas HedTeqoObiBaromlasi KOMITaHUS «YAMypTHedTb» Oblna
BbIKyTI/IeHa «PocHedThiO».

B Hepmanekue 90-e rogsl ocie pacraga CCCP Pecrybimmika TatapcTaH mbITasiach BBIATH
u3 cocraBa Poccun. KynpmuHaiyedi TOMNBITOK 00pecT He3aBUCUMOCTb — ObUIO
TIpOBO3IVIallleHVe IOCyJapCTBEHHOI0 cyBepeHuTeTa B 1992 rozy, ocHOBaHWeM Jj1s1 KOTOPOTO
OblM pe3ynbTaThl pedepeHayma. I[lonokeHre pecryO/UKY TO-TIPEXKHEMY OCTaoCh Oosee
CUJIBHBIM, UeM B IPYyTUX pernoHax Poccum.

B 30-e roabt 20 Beka B YAMYPTHMH Hauascsi Mepuofi MacCOBBIX perpeccui, JHau
AKTUBHO BbIpa)ka/li CBOI0 TPaXAAHCKYO ro3uluio. B 1932 pa3sepHysioch CiiefCcTBHe 110
neny «CO®UH», nesaTelbHOCTh KOTOPOTO «HarpaB/ieHa Ha OTTOp>XKeHue YamypTckort AO u
apyrux  ¢uHHO-yropckux aBToHoMuM or CCCP. Ilensio 6bII0  IKOOBI  CO3/1aHMe
KOH(eepaluy, rae GUHHO-YTOPCKME HapOAbl MOITIM MOAAep>KUBaTh APYT pyra, pa3BUBaTh
CBOIO KY/IBTYPY U s13bIKU. JlaHHasi uziess Oblla BbIIBUHYTA JIMIIb B KaueCTBe TUITOTe3bl, HO
opranbl Byactd CCCP BOCHpUHSUIA 3Ty UJEI0 3a HAlLMOHA/IMCTUYEeCKYl0, aHTHCOBETCKYIO,
TePPOPUCTUUECKYIO JlesiTeflbHOCTb. Ho uto Obilo Obl, ecimu Obl  KOHbeAepalus
JeliCTBUTENHHO 0Opa3oBanach, a YAMYPTHS CTajia He3aBUCHUMBIM TOCYJapCTBOM BHYTpPU
Hosbinioro rocygapcTBa. Llesibio JaHHOTO UCCIe/JOBAHUS SIB/ISIETCS pAaCCMOTPEHHe THUTOTe3bl
oOpa3oBaHUsi CyBEpeHHOTO TOCyZapCTBa BHYTPH [Pyroro TOCY[apCTBa, a TakKxke
«cyujectBoBaHue KoH(enepauun» CO®PUH B coBpemMeHHOM wMwupe. Bo3MoxHO M
cymiectBoBaHue Pecriybmiku Yamyptus 6e3 nogaep>kku PO v cMoskeT /i pecry6siika ObITh
5KOHOMMWYECKUM YCTOMUHUBOM?

Vorlikova Zuzana

Semantics of intensifiers in Finnish

This paper is focused on Finnish intensification expressions in the form of the genitive case
of adjectives and on adjectives intensified by them. Research is carried out in the form of
corpus-based analysis for the purpose of seeing if semantics of intensification expressions
affect the possibility of their combination with intensified adjectives. First of all, the corpus
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analysis attention focuses on what semantic features intensification expressions themselves
have. Intensification expressions are categorized into groups on the basis of these features.
Three of the groups are a subject of a more detailed analysis. The purpose of this part of the
analysis is to find out if different groups of intensification expressions appear in different
contexts and if expressions belonging to the same group prefer a combination with the same
adjectives. At the end, a brief comparison with the same phenomenon in Czech language
will follow.

Corpus:

BENKO, V.: Araneum Finnicum Maius, version 15.04. Institute of the Czech National
Corpus, Faculty of Arts, Charles University, Prague 2015. Available online:
http://www.korpus.cz.

Literature:

AHLMAN, Erik. Adverbeista. In: Virittdja 1/1933, str. 137-158.

ORPANA, Terttu. Kuvaus vai komentti — Tutkimus suomen kielen adjektiiviadverbien
semanttisesta tulkinnasta. Tampere: University of Tampere, 1988.

VISK = HAKULINEN, Auli, et al. 2004: Iso suomen kielioppi. Helsinki: SKS.
Verkkoversio. Available online: http://scripta.kotus.fi/visk.

Vyatchina Maria

Targeting Trachoma in early Soviet Russia: a Finno-Ugric perspective on the
disease

The research is focused on the social history of Early-Soviets medical campaigns targeting
trachoma. Historically, trachoma is considered a «social» disease especially spread among
poor social groups. In the Late Russian Empire and during the early Soviet years, trachoma
has been associated with «inorodtsy» category (in general, the term was used for non-Slavic
people). Based on archival documents and visual materials, the study shows how physicians,
scholars, and bureaucrats have recognized reasons for as well as accounts of the epidemics
in the 1920-1950s in the Volga-Ural region. In contrast to standard interpretations, I argue,
that for the government, blindness caused by the disease was considered not only a problem
of disability. Trachoma was also the topic deeply rooted in the language of poverty,
inequality, and class awareness. Thus, the Bolsheviks developed the social-hygiene
propaganda as an answer to the so-called cultural inferiority of ethnic minorities. I pursue
the idea that the efficiency of trachoma curing among Finno-Ugric people was enriched by
anti-colonial rhetorics where emancipated women from non-Russian ethnic groups were
encouraged to culturize the general population.
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Wojnarova Sona

Finnic and Slavic language contact zone in north-western Russia /
Itdmerensuomalaisten ja slaavilaisten kielikontaktit Luoteis-Vendjélla

The aim of this presentation is to introduce the research project called Interlinking language
and material culture — a study of European populations in time and space (currently in
progress) which consists in combining the material evidence (archaeology) and language
preserved in place names. The target areas are language contact zones on the outer reaches
of Slavic settlement in Germany, in Bavaria and Schleswig-Holstein, where the Slavic
settlements were absorbed by German/ic peoples and the use of Slavic language ceased by
the 12th century. This presentation focuses on the third area, Finnic/Slavic language contact
zone in the north-eastern Baltic Rim (i. e. northwestern Russia) which underwent the
opposite process, the Finnic languages being substituted by Slavic, however the evidence of
the Finnic languages and settlement is still to be found in place names. The research is
primarily (but not entirely) based on quantitative approach which (with the help of
geospatial analysis and statistical methods) should show the correlations in the data between
sites associated with the place names of Finnic origin and concentrations of archaeological
evidence (burial sites). Qualitative approach is applied on the level of preparing the
linguistic data (i.e. the analysis and tagging the place names). We expect the toponymic
outcomes of language contact scenarios to shed light on the sociolinguistic contexts from
which they emerged.

Yamurzina Lyudmila (Amyp3uHa fliogmnna BacunbeBHa)

Tallinna mari seltsi naiste initsiatiivid

Eestis tegutsevad 2 mari seltsi - liks on Tartus ja teine on Tallinnas. Tallinna mari selts on
loodud 2008 aastal. Seltsi liikmete keskmine vanus on 42 aastat. Kdige aktiivsemad seltsis
on korgharitud naised.

Naised suhtuvad seltsisse hobbina, mida aitab ellu eesmarki viia - tutvustada mari
kultuuriga, ndidata kes on marilased ehk realiseerida oma etnilist identiteedi. Enamus seltsi
liikmetest on tulnud Eestisse Hoimurahvaste programmi kaudu, ja see programm jdtkab
vdikeste soome-ugri rahvaste toetamist. See tugi aitab meie seltsi liikmetele kergemini
realiseerida oma rahvuse identiteedi, kui kodumaal, ehk ise naised iitlevad, et Eestis
marilanna olla kergemini, kui Marimaal.

Aga kuidas saab rahvusseltsi raames realiseerida oma rahvusidentiteedi vooral maal?
Meie seltsi naised leidsid seda voimaluse traditsioonilise mari tikkimise kaudu. Mari tikand
tehakse erilises tehnikas, kus on loetakse niidite arvu. Mari tikandi tehnika on wvidhe
kasutatud muude rahva kultuurides.
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Meie seltsi kolm naised - Tkachenko Elena, Natalja Lill ja Zhanna Toht erinevatel ajal,
erinevatel viisil mari tikkimise kaudu avastasid teistele mari kultuuri ja tostsid endale oma
rahvuseidentiteedi.

Alguses, 2013-2014 aastatel Elenaga korraldasime esimesed kohtumised, kus hakkasime
Oopetama mari tikkimist teistele. Hiljem meie mari disainer Natalja Lill hakkas looma
omapdrased asjad mari mustriga - kaasaegsid riided, kotid jne. Siis kunstnik Zhanna Toht 16i
pildiseeriat, kus on piltidel iihendatud tikand koos akvarelli joonistusega.

Seega, tdnu arhailiselee mari tikkimise viisile meie seltsi naised toetavad oma rahvuse
identiteedi ja, teiselt poolt, meie seltsil on tekkinud oma brand - kuulus mari tikand.

Yanzhimaev Boris (AHxunmaes bopuc)

Radioactive contamination and reindeer herding in life of some Finno-Ugric
peoples

The accumulation of radionuclides in food chains can be very unpredictable, and it is
difficult to say in advance which food product will have the greatest radioactivity and which
social group will suffer as a result. So, after the nuclear weapons tests on Novaya Zemlya,
and then after the Chernobyl accident, representatives of the small northern peoples such as
Nenets and Saams suffered the most as a result of the nuclear activities of mankind. This
happened because the basis of their diet is deer meat. And up to 90% of the deer's diet in
winter is made up of lichens. Lichens are perennial organisms, they cover large areas and
absorb nutrients and trace elements from atmospheric precipitation. That is, it is an ideal
system for collecting radioactive fallout. Deer eat lichens from large areas, and
radionuclides accumulate in them, then pass into the human body. The differences in the
content of radionuclides in the body of the control group of the population and in the body
of reindeer herders are 2-3 orders of magnitude.

Zamyatin Konstantin

Russian language policy and support for the maintenance of linguistic
diversity

The Russian legislation proclaimed the equality of all languages of the peoples of Russia
and guarantees of their preservation and development. It also not only secured the right to
freely use these languages, but also introduced the status of the state languages of Russia
and the republics. In recent years, on the one hand, of the priority support was given for the
Russian language as the state language and the "language of the state-forming people", and
on the other hand, of the weakening of the position of other languages of Russia and, as a
consequence, an increase in the demands for guarantees of the preservation of linguistic
diversity. In my presentation, I will analyze legal acts and political documents in order to
trace the main trends in the development of the current situation and determine the place of
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linguistic diversity in legal and political discourses, as well as the existing possibilities for
its preservation in the framework of institutions and informal practices within the Russian
legal and political system. The Russian legislation envisages the approval of governmental
programs on the maintenance and development of the languages of Russia but no federal
program was passed on the issue. Yet, in one of the 2020 Russian constitutional amendments
Russia once more emphasised its commitment to the preservation of ethnocultural and
linguistic diversity, which became a bargaining chip in the game with the Russian
nationalists. The respective program’s development got the presidential go-ahead, which
created a window of opportunity to pass the program.
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